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A SECOND 


DIALOGUE; &c 


Friend, ELL met. You have had Time 
Cn to conſider, What think you of 
[ . W X. our laſt Conference? 
F. N . . Antinomian. I think, the giving” 
of fcandatous Names has no Warrant 
from Scripture. * Mr. C 
F. Scandalous Names? 
A. Ves. Yeu called me Anulinomian. But our Sa- 
1.17 bits me, net return Railing fer Railing, ibid. 
F. St. Peter does, and that is all one. But how is 
that a /canda/ous Name? I think, it is properly yeur 
_ For it means, One that ſpeaks againſt the Law, 
| d this you did at that Time very largely. But pray 
wha would you have me call you? 


's Dial. Page 2. 


A. 4 Preacher of GO D's Righteouſneſs. p. 1. 
1 F. What do you call ne then? | 
A. A Preacher of Inherent Righteouſneſs. ibid. 


F. i.e. In Oppoſition to Gop's Righteouſneſs. So 
you mean, a Preacher of ſuch Righteouſneis as is in- 
conſiſtent with that Righteouſneſs of Gop which is by 
Faith. 

4. True: For Tp/ainly prrceive you know but on- fort 
of Righteouſneſs, that is, the Rightcouſeſs of Inherent 
Qualities, Diſpiſitions and Works. And this is the Reajon 
thy the Language of the Hey Greft ſecms Foolifhneſs unto 
, OON becauſe the natural Man reccivdh ot the Things 
of the Sp.rit of GOD. p. 11, 2. 
; F. Are 


* The Words in Italick are Mr. Cudworth' Vor d.. 
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F. Are you abſolutely ſure, that this it the Reaſon, 
Why I do not think or ſpeak as you do ? 

A. The Thing itſelf ſpeaks. Thou haft fergetten the 
Lerd, and has iruſted in Fal/ſhond, Therefore (ſaith the 
Lord) I will diſc:ver thy Skirts upon thy Face, that thy 
Shame may appear. p. 1. 

F. Peremptory enough ! but you will not return 
Railing fir Railing! So, out of mere Tenderneſs and 
ReſpeR, you pronounce me 4 /4tura/ Man, and one 
— bath forgotten the Lerd, and hath truſted in Fall- 
0 

4. And ſo you are, if you don't believe in Chrift, 
Pray let me aſk you one Queſtion. Do you believe, 
that Chriſt hath appeared to put atuay Sin, by the Sacri- 
fice of bimſelf ? 

Z. I do 
. But in what Senſe? | | 
F. 1 believe, he made, (by that one Oblation 6f 
himfelf once offered) a full, perfect, and ſufficient Sa- 
crifice, Oblation and Satisfaction for the Sins of the 
whole World And yet he hath not done all which was 
receſſary for the abſolute (infallable inevitable) Sat a- 
tion of the whole World. If he had, the whole World 
would be ſaved : whereas, he that believeth not ſhall be 
dam nei. | 

A. But is it not ſaid, he was wounded for our Tran. 
greſſions, and wi ei Stripes we are healed ? and is he 
wot the Lamb of GOD that taketh away the Sins of the 
Wirld ? 4. 

F. Yes. But this does not prove, that he put an EN 
fo our g, before they had a Beginning ? ib. 

A. O Ignorance! Did not or, Sins begin in Adam? 

F. Original Sin did. But Chriſt will not put an End 
to this, before the End of the World. And as to A. 
tua: if I now feel Anger at you in my Heart, and it 
breaks out in reproachful Words: to ſay, Chriſt put 
an End to this Sin, before it began, is a glaring Ab- 
ſurdity. 

A. But I ſay, GOD was in Cbriſt, reconciling the 
Warld unto himſelf, not imputing their Treſpaſſes yu 
them, 


(5 


them, — he hath made him Sin far us, who Knete no Sin, 
that we might be made the Pighteouneſs of GOD in him. 
And St. Peter ſays, who Liste Jelf bare our Sins in his 
Body on the Tree, 

F. To what Purpoſe do you heap theſe Texts toge- 
ther? to prove that Chriſt f an End ts our Siu, vefore 
they had a Beginning ? if not, ſpare your Labour. For 
they are quite foreign to the preſent Queſtion. 

4. However, that is not foreign to the preſent Queſ- 
tion, which you ſaid the other Day, viz. That Chriſt 
has oxLy redeemed us from the Puniſhment dus to our paſt 
{ranſereſſions.” ib. 

F. I neither ſaid ſo, nor thought ſo. You either 
careleſly or wilfully miſrepreſent my Words. On your 
quoting that Text, Chrijt hath redeemed us from the 
Curſe of the Law, I replied in theſe Terms : * What 
is this to the Purpoſe ? this tells me, that Chrif? bath 
redeemed us (all that believe) frem the Curie or Puniſh» 
ment juſtly due to our paſt Tranſgreſſions of Gop's 
Law. But it ſpeaks not a Word of redeeming us from 
tbe Law, any more than from Love or Heaven.“ 

A. Paſt. Tranſgreſſions? then who muft redecm us from 
thoſe which are to come? ſince there remains #6 more Sa- 
criſi ce for Sin? | ib. 

F. The ſame Jeſus Chriſt, by the ſame Merit of that 
one Sacrifice, then applied to the Conſcience when we 
believe (as you yourſelf have often aſſerted) but what. 
ever Puniſhment he redeems us from, that Puniſhment 
{ſuppoſes Sin to precede ; which muſt exiſt firſt, before 
there 1s any Poſſibility of its being either puniſhed or- 
pardoned. 

A. You have a ſtrange Way of Talking. You ſay 
toe are forgiven, for the Sake of the Blu of Chrift.. 


F. And do not you? C3 
A. No. I ſay, Wehave Forgiveneſs in his Blood, and 
not merely for the Sake of it. 
F. You are perfectly welcome ſo to ſay, - 
A.3 A. Well 
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A. Well, enough of this. Let me afk yow another 
Queſtion. Do you affirm, that Salvation is Cordi- 
tinil ? ib. 

F. Jaffirm, He that believeth ſhall be ſaved, and he 
that believeth not ſhall be damned. And can you or any 
other, deny this? if not, why do you fight about a 
Word? eſpecially after I have told you, find me a bct- 
ter, and 1 will lay this afide. 

A. Then this Faith leaves you ji in the ſame State it 
found you, 1. e. flill having the Condition to perform. p.5. 

F. Not ſo : for Faith itſelf is that Condition. 

A. Nay ; Faith is only neceſſary in ordey to receive 
Forgiventſs er Salvation ; not to procure it, by Way of 
Condition, ib. 

F. Enough, enough. You grant all that J deſire. 
If you allow, that Faith is neceſſary in order to receive 
Forgivene/s or Salvation, this is the whole of what I 
mean, by terming it a Condition. A Procuring, or Meri- 
torious Cauſe, is quite another Thing. 

A. But you ſay, that Faith is not true Faith, unleſs 
it be fur niſbed with Love. p. 6. 

F. Furnifbed with Love!] where did you pick up that 
awkard Phraſe? I never uſed it in my Life. But 1 
ſay, you have not true Faith, unleſs your Faith eorketh 
by Love: and that tho' I have all Faith, jo that I could 
even remote Mountains, yet if I have no Love I am no- 
thing. 


A. Will you anſwer me one Queſtion more? Is not 
a Believer free from the Law ? 

F. He is free from the Feroiſb ceremonial Law, i. e. 
be dves not and need not obſerve it. And he is free from 
the Curſe of the moral Law. But he is mt free from 
eb/erving it. He till walks according to this Rule, and 
ſo much the more, becauſe Gop has written it in his 
Heart. | 

A. But St. Paul ſays, Chrift is the End of the Law, 
for Rightcouſneſs to every one that believeth. 55 8. 

F. He is ſo. He put an End to the Me/aick Diſ- 
penſation, and eſtabliſh'd a Ster Covenant, in Virtue 


whercof 


128 


whereof Faith is counted for Righteouſneſs to every one that 
believeth, a 

A. But ſtill as many as are of the Works of the Law, 
are under the Curſe, (Gal. iii. 10.) Are they not? ' 

F. They are; as many as ſtill % te be juſtified by 
the Works of the Law, 1. e. by any Works antecedent 
to, or independent on, Faith in Chriſt. 

A. But does not the Apoſtle ſay farther, ye are be- 
come dead to the Late? Rom. vii. 4. ib. 

F. You are fo, as to its condemning Peter, if you 
truly believe in Chriſt. For there is no Condemnation 
to them whith are in Chriſt Feſus. But not as to its 
direfting Power; for you talk nct after the Fleſh, but 
after tbe Spirit, You lerne him and keep his Commana- 
ments. | 

A. That is not all. I.maintain, a Peliever is entirely 
free from the Laco. ib. 

F. By what Scripture do you prove that? 

A. By Gal. iv. 4,5. GOD ent forth bis Son, . made 
wider the Law, to redeem them that were under the Laz. 

F. The plain Meaning of this I mentioned before, 
(% Dial. p. 5.) „60 Dent forth his Son, made und r 
the Law (the Jewiſh Diſpenſation) 7% redeem them that 
were under the Law, that toe might receive the Adoption 
of Sons : might ſerve GOD without Fear, in Righ- 
trouſneſs and Helineſs, with a free, loving, Child-like 
Spurit.”? | 

of) So you ſay, Chrift was made oxLY under the 

Jewiſh Diſpenſation, lo redeem the Jews frem that Dijpen- 
fatien! p. 8, 9. 

F. I do not ſay ſo. By inſerting only you quite per- 
vert my Words. You cannot deny, that Chriſt as 
made under the Jewiſh Diſpen/ation. But I never affirm'd 
He was made under it only to redeem the Jews from that 
Dijpen/ation. 

A. Was he made under the mora/ Law at all? 

F. No doubt he was. For the F-2ifh Diſpen/ation 
included the mora/ (as well as ceremonial) Law. 

A. Then the Caſe is plain. Ve was under the moral 
Lare, we are redeemed from the moral Law. ib. 

Y F. That 


1 

F. That does not follow, he redeemed them that tocre 
under this (as well as the ceremonial) Law. But from 
what did he redeem them ? not from the Law: but 
from Guilt, and Sin, and Hell. In other Words, he. 
redeemed them from the Condemnation of this Lat, not 
from Obedience to it. In this Reſpect they are til}, 
not without Law to GOD, .but under the Law to Chriſt, 
1 Cor. ix 21. 

A. Under the Law to Chriſt! No. The Greek Nord 
is tmoperg X, in a Law to Chrift, i. e. the Law of Love 
and Liberty. ib. 

F. Very true. This is the exact Thing I mean. 
You. have ſpoken the very Thought of my Heart. 

A. It may be ſo. But a Bzliever is free from the Lau 
of Commandments, call it mora/, or what you pleaſe. 

F. Do you mean only, that he obeys the Law of 
Chriſt, by free Choice, and not by Conſtraint ? that he 
keeps the Commandments of Gop out of Lore, not 
Fear? if ſo you may triumph without an Opponent. 
But if you mean, he is free from obeying that Law, 
then your Liberty is a Liberty to diſobey Gov. 

A. Gop forbid. It is 4 Liberty to walk in the Spirit, 
and not fulf:l the Luft (or Deſire) of the Fleſp. . 

F. Why this is the Thing I am contending for.“ 
The very Thing I daily aſſert is this, that Chriſtian . 
Liberty is a Liberty to obey Cop, and not to commit. 
Sin. 

A. But how do you underſtand thoſe Words of St. 
Paul, that Chriit b/otted out the Hand-writing of Ordi 
nances, that was againſt us, which was contrary to us, and 
teoꝶ it out of the Way? Col. ii. 14. 

F. I underſtand them of the Jewiſh Ordinances : as- 
it is plain St. Paul himſelf did, by the Inference he 
immediately draws (v. 16.) Let no Man therefire judge 
you in Meat or in Drink (the Ordinances touching theſe. 
being now taken out of the Way) or in Reſpect of an Holy- 
day (once obſerved) or of the Neu- Moon, or of the (Jewiſh) 
Sabbatbs. . 

A. But how could the Hand-writing of theſe Ordi- 
nan ces be ſaid, to be againſt us, or to be contrary to us ? 
* 


. 


toads crude and indigeftd ? (Dia. p. 9) 
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F. I will not inſiſt on the Criticiſm of thoſe, whe 
render the Words, over againſt us: as alluding to that 
Hand-writing on the Wall, which appeared overapain/t 
King Belſbaxzar. The Words of St. Peter ſuffice, 
Which will bear no Diſpute, who ſpeaking of theſe 
ſame Ordinances, calls them 4 Vite which neither our 
Fathers, nor we were able to bear. Acts xv. 5, 10. 

A. You muſt then underſtand thoſe Words of our 
Lord, of the moral! Law alone, Think not that I am come 
to dilroy the Law or the Prophets : I am not come to de- 
firoy but to fulfil: For verily I Jay unto you; till Heaven 
and Earth paſs, one Fot or one Tittle ſpall in no wiſe paſs 
from the Law till all be fulfilled. Mat. v. 17, 18. But 
I ſay, our Lord has fulfilled every Jot and Title of 
this Law too. 

F. I grant he has. But do you infer from thence, 
therefore he has deſtroyed the Law? Our Lord's 
Arguing is the very Reverſe of yours. He mentions 
his coming to , the Lato, as an evident Proof that 
he did not come, to 4&//rcy or take it azcay. 

But ſuppoſe you could get over the former Verſe, 
what can you do with the following? verily Lay unto 
you, ore Fot or one Tittle ſhall in no wiſe paſs from the 
Law, till Heaven and Earth paſs, (or which comes to 
the ſame Thing) / all be fidfi.ced, The former Eva- 
fion will do you no Service, with regard to this Clauſe. 
For the Word / in this, does not refer to the Law, 
but to Heaven and Earth and 4// Things therein: the 
original Sentence running thus, EY ay male “ “. 
Nor indeed is the Word yeyra: well rendered, by the 
ambiguous Word uf (which would eaſily induce 
an Engliſh Reader to ſuppoſe it was the ſame Word 
that was rendered ſo juſt before.) It ſhould rather be 
tranſlated accompliſhed, finiſhed, or done; as they will be 
in the great and terrible Day of the Lord, when the 
Earth and the Heaven ſhall flee fi om his Face, ana there 
ſhall be no Place found for them, 


A. But why did you ſay, my Arrount of Sanfification 
F. Let 


(10) 
F. Eet me hear it again. If it be better digeſted, 
than it was, I ſhall rejoice. 

A. Our Minds are tither defiled and impure, or pure 
and holy. The Ducſiion is, which Way is a defiled and 
impure Mind to be made a good one? you jay, by Love, 
Meeineſs, Gentleneſs. 1 ſay, by believing in Chriſt. By 
this my Conſcience becomes purged and clean, as though I 
had not committed Sin. And ſuch a purged Conſcience 
bears forth the Fruit of Love, Meekneſs, Gentleneſs, &c. 
It is therefore abſurd to ſay, we are made Good by 
Gooaneſs, Meek by MeeFneſs, or Gentle by Gentleneſs. 
Me are only denominated /o, from theſe Fruits of toe 
Spirit. | p. 10, 

F. You have mended the Matter a little, and not 
much. For 1. The Queſtion (ſay you) is, which Way 
is a defiled and impa re Mind, to be made a good one? No- 
thing leſs. The preſent Queſtion between you and me, 
is this, and no other, Has a Believer any Goodneſs 
in him at all? any Love, Meekneſs, or Gentleneſs ? '” 
2. You ſay, an impure Mind is made Good by Goodrefs, 
&c. I ſay, by b-/irving in Chriſt. This is mere playing 
upon Words. If the Queſtion ſtood thus, which Way 


is an evil Mind made Gass] you are conſcious, I ſhould. 


make the very ſame Reply, By believing in Jeſus 
Chriſt. 3 By this my Conſcience becomes purged and ol ar 


as tb [ had not commilied din. Here you run away 


from the Queſtion, notwithſtanding that expreſs Cau- 
tion, © obſerve we are not ſpeaking of Juſtihcation, 
« but SanCtification.” (Dia. p. 11.) 4. And ſuch a 
purged Conjtience bears forth the Fruit of Love, Meek- 
neſs, Gentleneſi, &c. You here give up the Cauſe. 
You grant all I defire, viz. that there are theſe 
„ Diſpoſitions in all Believers.” It avaiis nothing 
therefore to add, but toe are not made Good by Groane/s, 
or Gentle by Gent/ene/ſs. We are only denominated 
Good or Gentle, from theſe Fruits of the Spirit: ſince a 


Believer can-neither be m44: nor #-1ominatod ſo, withe 


out having Goodneſs or Gentleneſs in bin. 


A. There 


cc 


Er | | 
A. Then how dare you affirm, that a Believer in 
Chriſt, is not really Holy ! p. 11. 
F. You have forgotten yourſelf. I affirm that he 
is, If you affirm ſo too, our Diſpute is at an End. 
For if he is r-a/ly Holy, then he is inwardly or in- 
herently Holy. And if you grant this, you may ex- 
preſs it as you pleaſe. I have no Leiſure for Strife of 
Words. 


A. But why will not you cut off all Occaſion of ſuch 
Strife, by ſpeaking as I de? 8 

F. I cannot, in Conſcience /p-ak in the Way that yon 
& : and that for ſeveral plain Reaſons : (even ſetting 
aſide that main Conſideration, whether the Things you 
ſpeak be right or wrong) 

1. Becauſe it is a confuſed Way of Speaking : So that 
unleſs a Man has both a clear Apprehenſion, and a 


large Meaſure of Patience, he will hardly find out any 
conſiſtent Meaning in what you ſay. 


2. Becauſe it is an infixcere Way of Speaking. For you 
ſeem to mean, what you do not. 


3. Becauſe it is an unſcriptural Way of Speaking. The 


* Scriptures both of the Old and New Teſtament, ſpeak- 


ing frequently and expreſly, both of Ho/inz/s, of good 
Works, of the Law and the Commanaments of Gop, as 
expreſly and frequently to the full, as of believing in 
Jeſus Chriſt. 

4. Becauſe by Experience I find, it is a dangerous 
Way of Speaking, and that both to the Speaker and to 
the Hearers: to the Speaker, as it has a peculiar 
Tendency, to puff him up, to engender Pride ; to 
make him axalt bimſel, (under Pretence of exalting 
the Grace of Gop) and deſpiſe others: to the Hearers, 
as it keeps many who are before our Eyes, from e- 
ver awaking out of the Sleep of Death: as it throws 
others again into that fatal Slumber, who were juſt 
beginning to awake: as it ſtops many in the Midſt 
of their Chriſtian Courſe, and turns others clear out 
of the Way: yea, and plunges not a few into all the 
Wretchedneſs of unclean Living. In Conſideration 


of 
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of this, I the more earneſtly defire, when I ſpeak on 
this Head in particular, to pet as the Oracle, 9 | 
GOD ; to expreſs Scriptura/ Senſe in Scriptural Words: 
in every Phraje I uſe, to keep as cloſe as I can to the 
Law and the Teflimony : being convinced there are 
no Words ſo fit to expreſs the deep Thing of Gop, 
as thoſe which ho/y Men of old ſpake, when they were. 


moved by the Spirit of GOD. 
Lon Do x, | 
Aug. 24, 1745. * 
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